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ANNOTATED BIBLIOGRAPHY

Breneman, Janet Marie.  “Guatemalan Mennonite Women at Prayer: Religious Heritages and Social Circumstances Shape the Prayers of Ladina and Q’eqchi’ Women.” D.Min. Thesis, Lancaster Theological Seminary, 2004.

Prayer is the bread and butter or “tortilla and café” of women in Guatemala.  Their spoken prayers reflect heritage and life realities that are consistent with historic Anabaptist understandings of prayer as they live lives analogous to that social and spiritual context.  Anabaptist understandings of the Gospel have been incorporated into Q’eqchi’ (indigenous) and Ladina (women of mixed racial background – indigenous and Spanish) culture and the spiritual dept and heritage of these populations have enriched the Anabaptist practice of prayer.  Janet Marie Breneman lived and worked in Mennonite churches in Guatemala for 25 years.  This thesis considers (through oral interview) the prayer life of 40 women who are members of the Iglesia Evangélica Menonita de Guatemala (Guatemalan Evangelical Mennonite Church, also IEMG).  Breneman finds ties between the prayer characteristics of the Anabaptist movement of the 16th century – particularly the South German stream that was influenced by German medieval mysticism – and those of modern Guatemalan Mennonite women.  She states eight Anabaptist prayer characteristics: prayer (1) is simple, plain, and without pretense, (2) comes from the heart and is sincere, (3) requires faithful action – discipleship, (4) includes yieldedness and submission to God’s will, (5) happens in community for the community, (6) is the responsibility of everyone, (7) is essentially grateful and praise giving, (8) comes in a variety of forms or expressions.  It is not clear whether Anabaptism is the root of these prayer practices or if they are simply similarities given the context and traditional religious practices, whatever the case they encourage the cultivation of Anabaptism in Guatemala.  This thesis was helpful in providing information about a marginalized population of the Guatemalan Mennonite church – women, some theologically trained but most not.  It implicitly pushes for a reconsideration of what makes a church and its theology.  The paper also provides important historical details and dates within the church’s history.
DeLuca, Julie. “Beads for the future.” Mennonite Central Committee: News & Events.  http://mcc.org/news/news/article.html?id=262 (accessed December 1, 2008).

In response to the continued devastation of October 2005 Tropical Storm Stan, IEMG organized a beading cooperative in Panapaj, Guatemala during the summer of 2007.    Women buy beading materials and sell their products.  The income of the cooperative helps 15 women support their families.
  This news release provides a taste of the relief effort IEMG has involved itself in.
_______. “Building skills in music, promoting peace.” Mennonite Central Committee: News & Events.  http://mcc.org/news/news/article.html?id=247 (accessed December 1, 2008).

The Escuela Menonita de Musica (Mennonite School of Music) is held at Jesus el Buen Pastor (Jesus the Good Shepherd) in a neighborhood where drive-by shootings used to occur nearly on a daily basis.  Although gang violence has decreased in recent years, promoting peace is still a need for the community.  The program runs on the idea that peace is created when people build relationships, coming together for constructive activity.  There are classes for youth and adults and activities for children too young for formal musical instruction.  Isabel Garnica, co-coordinator of the program with Beth Peachy explains why this program is unique: “[t]he vision of the school is not only to teach music [… b]ut the experience of sharing time together is a way to respond to the violence that happens here.”
  This article provides insight to the philosophy behind IMEG’s practical community involvement.  

Escobar, Alba and Rafael.  “Life and Faith in Casa Horeb.”  In Mennonite World Handbook: Mennonites in Global Witness, edited by Diether Gotz Lichdi and Loretta Krieder, 111-3.  Carol Steam, Illinois: Mennonite World Conference, 1990.

The Iglesia Mennonita Casa Horeb Church has been a star congregation within IEMG.  Its leaders have helped to establish present Guatemalan Anabaptism.  Here, then (and possibly still) current pastors Alba and Rafael Escobar, tell the congregation’s story.  They also write about the congregation’s engagement in the community and encourage the global Mennonite community to break the old frameworks of life and society.  This piece is helpful in providing a less academic and quite rich description of the Mennonite church in Guatemala.  
Escobar, Rafael.  "We Need You to Believe in Us." Mission Focus 17, no.1 (1989): 9-10.

Mennonite missional church structures and projects have not asked for consultation in their host countries, and because of it, they have failed.  Their existence has often created situations where local people have lost their place in society, amid grave problems.  Rafael Escobar, pastor of Casa Horeb in Guatemala City, stresses the need for local communities to think for themselves, choosing the system they want – which may not be an economic, political, or civil rights system already in place, but a "kingdom option."  As Mennonites we must take interest in each other attending to more than economic needs, believing in one another.  This article offers a fresh perspective and marginalization reality check from a brother working within the Guatemalan Mennonite Church.

Flores, Gilberto.  “Church as an Instrument of Hope.”  In Anabaptist Visions for the New Millennium: A Search for Identity, edited by Dale Schrag and James Juhnke, 43-7.  Scottsdale: Pandora Press, 2000.

The church of the new millennium is global.  Gilberto Flores, pastor and church leader - first in Guatemala and now in the US, argues that it should be multicultural, multiethnic, missional, and a church in marginality.  In a chapter that was first a paper presented at a symposium at Bethel College.  He writes of a church that will “incarnate in the world the presence of Christ, the cross and suffering” that is “redemptively open to the poor.”
  He speaks further to his own denomination stating this new church needs to be more identified with Anabaptists than with the ethnocentrism of Mennonitism.  This article is helpful in showing the vision of one Guatemalan church leader – steeped in both Anabaptist and Liberation Theology.  It also serves as a needed gentle unsettling to the comfortable North American Mennonite Church.  

_______. "Toward a Theology of Marginality and of Anabaptism in Central America." Mission Focus 17, no.1 (1989): 1-4.
The poverty and violence stricken society of Central America needs the hope and equality Anabaptism offers as its most fundamental ideas.    Gilberto Flores, pastor and church leader - first in Guatemala and now in the US, highlights the need for an alternative community that testifies through an ethical model that the world can be different than the present harsh reality.  This Anabaptist concept of church as a concrete strategy of peacemaking and social change includes: critique through life/action/word of the powers of the world, understanding that suffering and those who suffer are of value, search for authenticity (no strategy is credible if the group itself does not implement it), voluntary and visible community operating free of coercion and domineering leadership, and a true ecumenical vision opening the church and gospel to every culture. The historical convergence of modern Central American and 16th century European realities has led to the rediscovery of Anabaptism in Central America.  Flores challenges the Central American Church to active Anabaptist witness even as the status of some members begins to look like that of North Americans (who are no longer pilgrims).  This article is helpful in identifying issues that plague the church both locally and globally, speaking to a particular context with ideas that might be applied universally.  Flores calls for more than negative pacifism, or passive-ism, stating a community is peaceful only when it seeks to create shalom both inside and outside its borders.
Harms, Patricia Faith.  "Guatemalan Anabaptism: Towards an Authentic Protestantism in Guatemala." M.Div. thesis, Princeton University, 1993.

Guatemala's turbulent history is interwoven with support and complicity from religious entities which have only fueled the conflict.  Both Protestants and Catholics have tended to ignore internal struggles of the poor and disenfranchised.  This master's thesis focuses on Mennonite Central Committee's (MCC) involvement in Guatemala with both the Spanish Mennonite and K'ekchi Mennonite Churches, since the arrival of mission workers in the 1960s.   Harms proposes that the relationship between the developmental aid organization and the churches has fostered the growth of an authentic Anabaptism that incorporates 16th century Anabaptist beliefs (servanthood, discipleship, and witness to nonviolence) into the Guatemalan context, and further that lived faith serves as prophetic witness to Protestantism.  Her analysis is offered alongside a helpful description of Guatemala's violent context and socio-economic realities, as well as the history that led the present situation.  This thesis is helpful in providing specific details of the church's (local and global) historical involvement in Guatemala.  It also speaks of conflict within the church between the Spanish and K'ekchi Mennonite branches as well as conflict between the congregations and MCC.

Higueros, Mario.  “Tools for Building the Kingdom.”  In Mennonite World Handbook: Mennonites in Global Witness.  Edited by Diether Gotz Lichdi and Loretta Kreider, 67-9. Carol Stream, Illinois: Mennonite World Conference, 1990.

The Latin American Anabaptist Seminary (SEMILLA) prepares members of the Mennonite church for Anabaptist engagement through biblical and theological study.  Academic dean Mario Higueros writes of his work with the seminary.  Having himself arrived to the Mennonite Church from an evangelically influence Protestant background, he understand the task of witness both within and outside of the church.  This piece is helpful in providing the philosophy of the seminary: remain open to new methods and new resources, and be ready to re—assess what was one “very clear” doctrine.
Iglesia Evangélica Menonita de Guatemala. “Confesion de Fe.”  March 1985.

The IEMG offers a confession of faith with articles on: God, creation, divine revelation, sin, salvation, Christian life, the church, baptism by immersion, the Lord’s Supper, marriage and the home, equality of men and women, love and nonviolence, Christianity and the state, final judgment, and the reign of God.  This document is remarkably similar to Mennonite Confessions of faith from the North American context.  It is helpful in comparing theological “basics” with other churches in the Global Mennonite Church.

Iglesia Evangélica Menonita de Guatemala. “Constitucion.” February 1985.


The IEMG records the basics of their institution, including: offices and the roles they carry, statement of belief/doctrine, and church structure.  It is helpful in understanding the organization of the church as well as the church’s areas of focus.

Iglesia Evangélica Menonita de Guatemala. “Manual Ministerial Menonita.”


This document gives instruction to church leaders for the conduction of church or religious services. It covers these topics: (1) biblical ordinances – baptism, Lord’s Supper, footwashing, marriage, ministry to the sick, and ministry of liberation, (2) other pastoral services – transferring membership, presentation of children, funerals, visiting the weak and depressed,
 (3) ministries of the church – election of officials and congregations, ministry licensing, ordination, and discipline and excommunication, and (4) traditions for special days such as the inauguration of buildings, anniversaries, Christmas or holy week.  This document was helpful in showing the relationship of the church to the cultural context it finds itself in.  More than the Constitution or Confession of faith, it shows a real blending of Anabaptist and Guatemalan traditions.  It was interesting to note the presence of excommunication as well as holy week within this document.  Neither are ones often seen in the modern North American Mennonite context.  Both have a particularly Catholic feel – though excommunication could also find ties in the 16th century Anabaptist “ban.”

Mennonite World Handbook: 1984 Supplement.  Strasburg: Mennonite World Conference, 1984.

Mennonite World Handbook: A Survey of Mennonite and Brethren in Christ Churches.  Lombard, Illinois: Mennonite World Conference, 1978.

Mennonite World Handbook: Mennonites in Global Witness.  Edited by Diether Gotz Lichdi and Loretta Kreider.  Carol Stream, Illinois: Mennonite World Conference, 1990.

The global Mennonite church is growing and the Global Mennonite World Handbook provides consistent information on the conferences and congregations that form the church.  The statistics, stories, and articles collected within provide a sense of the church’s activity and growth throughout the world.  Of particular note for the Guatemalan context are two articles in the 1990 edition: “Life and faith in Casa Horeb” written by Alba and Rafael Escobar and “Tools for Building the Kingdom” written by Mario Higueros.

“MWC delegation considers Christian Zionism.”  The Mennonite 7, no. 10 (18 May 2004):7.

Mario Higueros, a IEMG pastor and theologian, participated in the fifth international conference held by Sabeel Ecumenical Liberation Theology Center in Jerusalem entitled “Challenging Christian Zionism: Theology, Politics and the Palestine-Israel Conflict.”  He was part of a Mennonite World Conference delegation also including members from Zimbabwe, and Belize.  Higueros attended the conference due to his concern for the increasing Zionist emphasis in the local churches, especially within his own denomination.  This news release was helpful in showing IEMG’s engagement with global issues of peace.
Prieto-Valladares, James Adrian. "Consulta Anabautista Menonita de Centroamericana ." Global Anabaptist Mennonite Encyclopedia Online. 1986. http://www.gameo.org/encyclopedia/contents/C669.html (accessed November 6, 2008).


This encyclopedia article provides a description of the gathering of Central American church leaders that have greatly impacted the formation of Anabaptism in their context.  This article is helpful in showing the relationship between different churches in Central America as well as the importance of biblical and theological “brainstorming” – something that is held in high regard within the IEMG.

Showalter, Jewel. “Small relief gift sparks big response in Guatemala.” Eastern Mennonite Missions: News & Stories.  http://www.emm.org/news/feature/2006/march/smallreliefgift.html (accessed December 1, 2008).
Following Hurricane Stan, $2,500 from Eastern Mennonite Missions (EMM) Relief Fund and $2,500 from Mennonite Central Committee (MCC) was given to Iglesia Evangelica Menonita de Guatemala (IEMG) to fund the church’s compassionate response to its country’s needs.  The church organized an emergency committee to oversee the training of volunteers and planned responses in Santiago Atitlan, an area hard hit by mudslides.  The needs of more than 1,000 people were tended to by trained volunteers from a variety of churches.  Over a three-month period food was delivered to 500 households, crisis counseling was provided for 200, medical teams treated 500 and 70 households were assisted with cleanup.  Worship services and pastoral care were also provided.  Concepcion Villeda, president of IEMG, gave this response to North American Mennonites in speaking of the interaction: “We wanted to respond to the national disaster[…a]nd we were very excited to receive your gifts, which enabled us to do so much more than we could have done.  Together we are called to God to bring peace to the suffering.”

Yoder, Amzie. "Iglesia Evangélica Menonita de Guatemala." Global Anabaptist Mennonite Encyclopedia Online. http://www.gameo.org/encyclopedia/contents/I44169.html (accessed November 6, 2008).


This encyclopedia article provides a fact-based history of the IEMG.  It is helpful in providing a structure for the stories of leaders and members within the church that are scattered throughout other sources.
Yoder, Amzie and Richard D. Theissen, “Guatamala.” Global Anabaptist Mennonite Enceyclopedia Online. October 2008. http://www.gameo.org/encyclopedia/contents/G82.html. (accessed November 6, 2008).


This encyclopedia article provides a fact-based description of the.  A violently turbulent history has further emphasized disparity in socioeconomic realities.  This article was helpful in understanding the context that IEMG works within.
Note:  Powerpoint presentations highlighting the church’s current projects are available upon request from the church. (iemg@intelnet.net.gt)   

INITIAL SETTLEMENT/ORIGINS
“No Mennonite missionary who has been to our country came as a committed Anabaptist.  They learned those ways of living here.  We are at a point where we must be Mennonites or we will be nothing.  

– Guatemalan Mennonite pastor

The present Iglesia Evangélica Menonita de Guatemala (IEMG, Guatemalan Evangelical Mennonite Church or GEMC) became a plausible reality in 1948 when a group from Eastern Mennonite Board of Mission and Charities (EMB which is now Eastern Mennonite Missions or EMM) went to Central America to assess need.
  It wasn’t until 1966 that representatives returned to Guatemala for another exploratory tour. 
  This group connected with missions already in place and in 1968 EBM and Washington-Franklin Mennonite Conference (later became Franklin Mennonite Conference) of Chambersburg, PA began work in Alta Verapaz. 
  Several months later Richard and Lois Landis began church planting work in Guatemala City.

The first congregation formed in 1971 in the colonia of LaBrigada and a few years later the first church was built there.  This congregation and the four others that formed soon after saw frequent change in leadership during their first decade.  Nearly all of the congregations’ respective pastors during these years entered the Mennonite church (many only temporarily) from other denominations with very little understanding of Mennonite history and theology.  Growth was sporadic and the congregations experienced a lack of stability.  Training for pastors and prospective leaders was offered at a resident Bible institute from 1980 to 1984 in an attempt to address this issue.

The Mennonite Church offered a combination of evangelization and social service, planting churches as well as looking for ways to meet the needs of the community.  As one 1984 graduate of the church’s Bible Institute in Guatemala City explains: just as Jesus fed, healed, and cast out demons, Anabaptist theology recognizes the person in totality ministering to all needs.

ANNOTATED TIMELINE

12 July 1970
First Mennonite worship service held in Guatemala City.  The group of worshipers met in a rented room large enough to hold forty people.  By the beginning of September the worshiping group had two new believers, and by October it needed a new meeting space.
   The beginnings of Iglesia Evangélica Menonita de Guatemala (IEMG, Guatemalan Evangelical Mennonite Church or GEMC).

24 November 1971 

The first Spanish speaking Mennonite congregation formed in Guatemala City. 
   Six individuals were baptized and a communion service was performed.  This occurred ten months before the first K’ekchi speaking congregation formed in Alta Verapaz, which is part of a sister church Iglesia Nacional Evangélica Menonita Guatemateca.

2-12 July 1974 

The first meeting of Central American Anabaptist-Mennonite Consultation (CAMCA).
  This group is made of Central American Mennonite leaders who think it important to share their experiences in church work and biblical and theological reflection.   A hymnal titled Alabanzas de Libertad (Praises of Liberty) was published through CAMCA in 1975  and its use led to worship renewal in the evangelical community – Mennonite and otherwise.
  

1975 
The Spanish speaking Guatemala City conference that serves as the Iglesia Evangélica Menonita de Guatemala (Guatemalan Evangelical Mennonite Church, also IEMG) was established.
  There were over 750 in the total Christian community, with more than 500 members baptized by immersion.

1976 

An earthquake and its aftermath showed intensified expressions of racism, classism, and political solidification and stagnation.  This reality led to profound social changes.  The new socio-economic climate saw Guatemalans displaced from land, language, and culture, as well as the creation of labor unions, peasant organizations, guerilla movements and a growing evangelical church.
  The evangelical church provided a spiritual safety net for Guatemalans facing fear-filled realities.  MCC’s response to Guatemala’s natural disaster and continued presence there revealed the North American vision of Anabaptist faith within the broader Guatemalan evangelical church. 

1980-1992 

During these years Guatemalan Anabaptism begins emerging.  The violence of the 1980s greatly impacts the church’s relevancy and vision.  The conflict between peasant-supported guerillas and counterinsurgency has death tolls of over 100,000 – most victims are of Mayan descent.  The repressive government welcomes alliances with Protestant churches in Guatemala, and many – including Mennonites – continue to seek approval from government, staying neutral by focusing on spiritual goals and inadvertently supporting status quo.
 It is from this context that the Guatemalan Mennonite church adopts the vision of alternative community.

1982
The conversations of the CAMCA highlighted the need for a strengthened Anabaptist witness in Central America that led to the founding of the Anabaptist Ministerial Leaders Seminary (SEMILLA) in Guatemala City.  This Seminary by extension serves eight Central American countries, preparing church members with biblical and theological preparation for leadership.  Although not directly linked with IEMG, the church has benefitted greatly from its presence as many of their leaders have sought theological training through SEMILLA.  Together CAMCA and SEMILLA promote the holistic spiritual growth and continued definition of Anabaptist identity in Central America. 

Following a coup, Efrain Rios Montt was named to the presidency.  He was an anti-communist evangelical Christian, converted under the guidance of Gilberto Flores – a Mennonite pastor – in the late 1970s.  Montt received strong support from the evangelical community, including urban Mennonites.  Yet MCC and K’ekchi Mennonites opposed his leadership due to their direct experience of military operated civil patrols and massacres.  After connecting with K’ekchi Mennonites, Casa Horeb, a congregation within Iglesia Evangélica Menonita de Guatemala preached against his policies.  They utilized their contacts with the President to work for change (Flores who served as Casa Horeb’s pastor during this period provided a particularly interesting connection).

1984 

A large meetinghouse for Casa Horeb (new 200-member middle-class congregation) was built on a centrally located property.  This site also served as a conference “head-quarters” including: administrative offices, DESEC (Department of Christian Education), and CPSS (Permanent Social Service Committee) 
 – a program committed to health and nutrition needs in the capital’s marginalized areas,
 and a clinic and pharmacy.  The site also housed a clinic and pharmacy and MCC used the property’s back lot to grow an experimental herb garden as part of their appropriate technology program.
 
1984 

IEMG hosted DESAFIO 84, a leadership conference with Mennonite participants from the Americas.  This conference illuminated the church’s need for reflection on the search for Christ within a violent context – indentifying the growing need for a coherent prophetic witness. 
  Three years later, CAMCA issued its statement on war.

1987 

The Department of Christian Education was hard at work.  The program sponsored a primary school working out of the Mennonite chapel in an economically-struggling suburb until a government school was established there.  The program also continued their post-1986 Saturday Bible Institutes, to supplement the increased academic learning of church leaders in the central part of the city. 
 

29 December 1996 

Guatemalan peace accords signed ending the country’s 36-year civil war.  Although it was the end of the civil war the country saw its crime rates rise to unprecedented levels and failed to feel improvement in the living conditions in the country that had been ravaged by violence. 
  The Truth Commission submitted to the UN in 1999 listed 130,000 assassinated; 45,000 disappeared, and 1,000,000 internally displaced; these are numbers that affect a country for years, even generations. )
  The church searches for relevancy within this violent context.

2003-2006
A period of membership flux representative of church growth and decline.  In 2003 IEMG had nine congregations with 1200 members.
 In 2004 those membership numbers dropped to 970 members (including children) with eight churches in Guatemala City and two in formation. 
  In 2006 the membership numbers were back up to 1,320 in nine congregations.

IDENTIFICATION WITHIN ANABAPTIST/MENNONITE TRADITION

Distinctive points of theological (or cultural/historical) continuity with early Anabaptists

Historical convergence – societal similarities such as inequitable economic distributions (rural peasant subsistence communities and urban elites), and complicity between church and state has lead to theological continuity of the Anabaptism of the16th century. 

This Anabaptist theology is the result of a journey, finding root in the “pilgrimage of the church in special circumstances, rather than a speculative approach motivated for philosophical reasons.”

Theological praxis points of continuity . . . 

Living in accordance to scripture:

· the church and the Bible are intentionally dominant as decisions are made

· emphasis on obedience

Prayer is grounded in a trust or confidence in God

Desire for reconciliation with God and neighbor

Active witness to an alternative way of societal interaction:

· bearing witness to reality of society (racial, economic, and political oppression) through word and deed

· nonviolence – alternative conceptions of political power and authority

· involvement in community

Prophetic witness to the broader church:

· to other evangelicals in Central America

· to the Mennonite church throughout the world
Nurturing continuity

The conference emphasizes theological training and conversation with supporting roles and participation in CAMCA and SEMILLA.

Throughout its history IEMG has provided services needed in the community (health, education, etc.) and has worked to further Anabaptist ideals through those programs.

Relating to other Anabaptist groups?

Questions from Latin America push the Mennonite church around the world, but especially those in North America, to think about the way it is engaging in the world.  IEMG offers fresh insight to presumed realities and outdated or irrelevant ways of thinking and interacting  

Some hard questions that have come from Guatemala:

· “What kind of church do you want to help us build?  Is the type of church that you have at home such a worthy model that we should want to have it too?”

·  “Where [is] the real effectiveness of the church if corruption, injustices, violence and oppression grow daily?”

MAJOR CHALLENGES 
Lack of unity:
 The history of Iglesia Evangélica Menonita de Guatemala (Guatemalan Evangelical Mennonite Church, also IEMG) shows patterns of lacking unity and collective vision.  Regular leadership changes, misuse of funds, and differences of theology and interests within church are all factors adding to this feeling of division.  Church president Concepcion Villeda is helping to unify and provide a general sense of mission.  Ties between Mennonite churches are growing stronger, while in the past connections to churches or para-church institutions outside the denomination have been more prevalent than those inside the denomination. 
  But there is still a lot of work to be done as the church works to unify.

One of many evangelical churches: Closely related to lack of unity within the IEMG is the relationship of the church to the broader evangelical community.  It’s estimated there is one evangelical church every two or three blocks in Latin American cities. 
  IEMG is growing less rapidly than the K’ekchi Mennonite Church (located in a rural context) 
 and two years ago the church lost a congregation to the broader evangelical (Pentecostal) church. 
  Cross-fertilization between evangelical denominations is a reality:  it provides unity within the Christian community and in theory different denominations learn from one another, but it also leads to a loss of distinctive denominational characteristics – one example from the Mennonite context is discipleship vs. the personal piety popular within the broader evangelical movement. 
  The danger in being one of many evangelical churches is that IEMG risks losing its identity in this ever-growing crowd.

Marginalized voices:  In one sense IEMG is rooted in marginality.  The formal theology that comes out of the church is Anabaptism that finds root in liberation theology – the theology of the poor and oppressed.  But the informal theology of women, the poor, and others not educated at SEMILLA goes largely unnoticed or is given academic language and set into a more recognizable “theological format.” (This is a common global Mennonite issue – but it becomes particularly ironic in the context of a church that preaches a need for a “marginalized” community.)  As the church looks for ways to “translate core beliefs into concepts that make sense to their cultures” 
 it is crucial to remember the existence of a variety of cultures within any context or group, as well as different forms of theologizing and communicating within those cultures.  There is an untapped richness here.

Violence-structured society:  The nonviolent witness and Guatemalan Anabaptist understanding of a God of justice has much to offer the Guatemalan reality.  But the task is complicated.  The overwhelming trends of history and society can leave the church struggling to convey an alternative message, even to its own members. 
  The wise words of Karen, an 18-year-old Guatemalan Mennonite, offer hope for the future:  “Sometimes one blames God for what is happening and really it is our responsibility sometimes we ask why little children are dying of hunger if God is so strong, if God is this and the other, but why are the children dying of hunger if we have the ability to give a child food to eat?  We need to change the focus, and not blame God but see God as father who wants to care for you and you are with him.  It is not that he enters you, but you are a part of him, and you project him.”
  It is prophetic words such as these that will create a sense of responsibility to carry out God’s kingdom within IEMG’s membership and help to re-fresh the Anabaptist Vision worldwide.

GROUP’S FUTURE
In the next 5-10 years Iglesia Evangélica Menonita de Guatemala will provide a witness to the broader church that as it faces the world’s rapidly changing economic and political realities, it must hope.  This message of the Guatemalan Mennonite Church comes from a context where normal has come to mean death and war – but one positive affect of globalization has been the loss of feelings of isolations and abandonment.  The church in Guatemala has learned that in difficult situations it must pray, resist and live in solidarity with others, and most of all share its hope by serving others, denouncing sin, and proclaiming the kingdom. 

In the next 50-75 years Iglesia Evangélica Menonita de Guatemala will continue to create an individual and societal conscience and dialogue toward structural change.  From a context of violence “born in the fear of valid changes that the majorities demand” this church earns credibility in its prophetic charge to move beyond a negative pacifism (passive-ism) to create conditions of dignity in the world, moving to a spirituality or religiosity that looks beyond the escapism of individual salvation – that often allows one to ignore the violation of one’s neighbors – to an understanding of the interconnected spiritual and physical well-being of communities. 

The church will also help the global Mennonite church re-envision what it means to be Anabaptist and how the history and present story of the group is told.  This story will likely look to Jesus first, and maybe later to the example of the 16th century Anabaptists that ethnic Mennonites so often base their visions of spiritual renewal upon.

Individuals to invite to GC for direct conversations:

Gilberto Flores – During his time as both pastor at Casa Horeb and Academic Dean at SEMILLA he was a primary leader in the application of 16th century principles of Anabaptism to the Guatemalan context.  Now he works with MCUSA.  He would be a rich resource for Guatemalan Mennonite Church history, and would be less rich as a resource for determining the Guatemalan church’s future as he is no longer physically engaged in that context.

Mario Higueros – As far as I know Higueros is still actively involved in the Guatemalan Mennonite Church.  

Karen – If she could be tracked down (through Janet Marie Breneman who provided only her first name within the text of “Guatemalan Mennonite Women at Prayer”), I think it would be interesting to see how this young woman is shaping the present and future church.

Concepcion Villeda – As current president of Iglesia Evangélica Menonita de Guatemala.  Not only is she the first woman to fill this position (reason enough to talk to her), according to Breneman she is also bringing a greater sense of unity and overall mission to the church.
KEY INSIGHTS AND LEARNINGS
Jan Bender-Shetler has taught me that it is difficult to find the stories of women in history, and thus the information we are given as historical record is incomplete and often misleading.  I knew this, but I was still surprised when I experienced this phenomenon first-hand in attempting to research the history and present reality of the Iglesia Evangélica Menonita de Guatemala.  About a week into my heavy research I realized that everything I was reading was written by men, and more than that it was the history of men who had obviously been educated at a North American-esque seminary and felt comfortable in the academic world.  This experience led me to conclude that it is essential for the church to intentionally bring in voices of the marginalized and the “regular folks”– those voices we have not been trained to hear – in hope of enriching itself through minority theological opinions or expressions of faith.

There’s a difficulty in telling someone else’s history.  I found within myself a definite desire to highlight what I like – to prove the thesis and assumptions that I already hold.  I can often see things objectively, but it’s more difficult for me to tell them objectively.  This is something I’d like to blame on my college major, but it’s probably more accurate to chalk it up to my own personality and flaws.

As I researched I realized there was a story I wanted to tell, a story I expected to emerge – and it did.  But I also became increasingly aware that I was drawn to the dominant voices – their confidence and their “truth.”  As I grew in this awareness I became suspicious of their source, SEMILLA.  The majority of writings that I found for my project came out of the seminary or church leadership context, they were academic.  I’m currently fed up with most things academic (which is undoubtedly an ironic situation as I’m still enrolled in an institute of higher education and immersed in study that prides itself for its academia), which is more than anything the source of my suspicion.  SEMILLA is no doubt a Central American institution, shaped and influenced by the people within it and the socioeconomic and political context from which it comes.  Yet, the writing coming from the seminary as well as those closely related to it feels largely influenced by the North American “standard” of academia.  This academia pulls the writers outside of their context
 for education so that they might translate theological concepts to a particular way of thinking as well as a different language.

I was excited upon discovering one of my last sources, a thesis (once again quite academic) focusing on women at prayer in the Guatemalan Mennonite church.  Finally, I had a resource that didn’t reek of the seminary.  I know that might seem a bit dramatic, but it’s really how I felt.  The author lived and worked in Guatemala for 25 years, which helped provide a sense of reality and practicality to the text.  Her study found women who exposed both simple and complex theologies.  Some of these women held a high level of education (perhaps at SEMILLA) and others less so.  There was no consensus.  There were trends, but the theology that came out in the study of women’s prayer represented quite a range.  This range is missing from published literature of the church.

I am drawn to dominant voices.  I am drawn to voices that say what I want to hear.  But, I’m also aware that there is richness in a variety of voices, including those who are timid or different from my own.  And I believe we as a church need to be working harder to bring these voices to the conversation – even (and perhaps especially) in contexts where the formal academic theology pushes for inclusion of the marginalized.  We need to learn to listen for the language and concepts that feel foreign to us thus might go unnoticed if we are not intentional about their inclusion.
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